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inexplicable. Just as a hungry man eats the fruit in the
garden and does not count the trees and as a doctor cares
more for the practical cure of a disease than for the history of
its origin, a seeker after salvation hungers for God, gives up
the futile attempt of tracing evil and devotes himself to its
eradication. By realizing God everything else is realized; but
by knowing all things, God may not be known. The divergent
views relating to the nature of God, Brahman, the sadhanas
and mukti may, by the adoption of the samanvaya method, be
shown to have some affinities in so far as they all converge
towards the central theme of Brahman.

The conflict between religion and philosophy will cease
only when the God of religion is identified with the Absolute
of philosophy. Reality should satisfy the demands of reason
and the claims of will and feeling. The God of religion should
be the logical, ethical and intuitional highest, freed from the
defects of polytheism, anthropomorphism and subjectivism.
The GUa view of God satisfies these tests by the truth of the
immanence of God in all dews and other beings combined
with His transcendental eminence. Brahman is and hasso^ww,
jndman and anandam and the distinction between existence
and essence is not of much practical worth to the seeker after
God. Truth is true and workable and if the Gods of the
world religions satisfy the test of truth, goodness and beauty,
they are pragmatically true. Philosophy which is interested
in the search of the Supreme Truth ultimately exalts the God
of our heart into the the absolute Truth. Every belief has a
right to be understood in its best aspect. The comparison
of the best in one's faith with the worst in that of another is
the most fertile source of fanaticism.

The methods of realization vary in their starting point,
but the goal is almost the same. While S'ankar^ assigns the